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“The Unique Experience of Judaism”, Shiurei HaRav, p. 130

… One could point to the Talmud in answering the question ‘what is halakha?’ but this would be as insufficient as answering the question ‘what is physics?’ by taking the questioner to the library and pointing to the shelves containing Newton’s Principia, Einstein’s theory of relativity… and saying, ‘This is physics’!…  An understanding of what mathematics is will help. Mathematics is not a list of equations; it is a method of thinking. The same is true of physics. Physics is a peculiar way of interpreting natural phenomena by quantifying the qualitative contents of nature, thereby converting the latter into categories which fit the temporal-spatial relational system of physics.

Halakha too is best understood as a mode of thinking, a way of interpreting man and his environment.  Halakha has its own unique approach to the study of man and the world, and its own method of forming value judgments and determining moral worth. The halakhic methodological approach demands the highest levels of abstraction and conceptualization. Halakhic logic is a peculiar method of analysis which is very difficult and very abstract. While halakha frames laws which are clearly meant to be acted out, it is at root a Divine method of thought.

Walter Wurzburger - “Rav Soloveitchik As a Posek of Postmodern Orthodoxy”, in 




Engaging Modernity, p. 122)

For the Rav, halacha represents not a human construct designed to relate to Transc., but a Divinely revealed congitive approach to God and the world.  He denies the fundamental premises of liberal religion, because on epistemological grounds he maintains that human efforts to search for God are doomed to fail (Ish Halacha p. 122-134) and that man can find Him only when overwhelmed by His Presence. He stresses the primacy not of the religious experience but of halacha.  The rav’s rejection of natural theology, while similar to Karl Barth’s position, arises from his conviction that halacha is not merelya  normative discipline, but must provide th efou nd. For Jewish philosphy.

RABBINIC WILL AND RABBINIC WAY

Dr. Chaim Soloveitchik AJS REVIEW 12;2, 1987

 ‘if law is conceived of, as religious law must be, as a revelation of the divine will, then any attempt to align that will with human wants, any attempt to have reality control rather than to be itself controlled by the divine norm, is an act of blasphemy and is inconceivable to a god fearing man’

Rabbi Joseph Dov Soloveitchik, “Mah Dodekh mi-Dod” in Sod ha-Yahid ve-ha-Yahad (Jerusalem, 5736), pp. 223-224. 

The [historical] event certainly leaves its imprint on the man of halakhah, stimulates his intellectual powers, guides his observations, whets his curiosity, feeds his thought, directs his attention to horizons illuminated by the event, and compels him to grapple with ideas 

that can help resolve the event’s perplexities. But the mutual influence of halakhah and event is manifested not in the arena of pure halakhic analysis but only in the inner depths of the halakhic man’s soul. The event is a psychological motivator that impels the pure analysis on its course, but once it sets out on its specific course, it is steered not by the event but by its unique normative-idealist rules. For example, the rabbis always shared the sorrow of the despairing agunah and therefore ruled leniently in her case. But when a rabbi sits down to decide the case of an agunah, he is not pressured in his decision-making by his feelings of sympathy, even though he takes pity on the poor woman, but reaches his decision in accordance with theoretical halakhic principles…Psychologizing or sociologizing the halakhah is an assault on its soul…If halakhic thinking depends on inner, personal considerations, it loses all objectivity and deteriorates to the level of insubstantial subjectivity

Rabbi E. Rosenthal, 1966
And even if he find a clear, unambiguous contradiction with the sanctified sacred books, he cannot rest until he locates, in the hidden resources of the rich and variegated halakhic tradition, an authorized textual peg that can reconcile his opinion with his learning. And he will even try to improve on it through his overpowering halakhic-interpretive skill. That is the way of halakhic wisdom and that is its praise. That has always been and always will be the way of sages in their learning, even if some pietists now come and try in their piety to cast doubt on it. 



[=if there’s a rabbinic will, there’s a rabbinic way]




Pt. come with adgenda, and research, like a lawyer.

Rabbi Kalman Kahana

We rule not according to our wills, not according to our desires, and not even according to a “culture” of uncertain origin. We have only clear words of halakhah and clear Torah-opinion (“da`at Torah”). And so, we accept as the halakhic way only devotion to a fundamentalist method. We have only the opinion of our sages of blessed memory and the earlier and later authorities (rishonim and aharonim), and we have only the broad and simple meaning of their words. We do not take words out of context in order to win the approval of gentiles or of Torah-deniers, and it is the way of Reform to set itself up as supra-halakhic judge…We do not argue; we determine. To our sorrow, separate determinations have been made. But the simple meaning of the Shulhan Arukh decides for them, and what use is the Shulhan Arukh for those whose culture decides for them. 
